I shall not try to alleviate your grief by consolatory words. But perhaps your heart will be relieved when you hear that not you alone are grieved, that Hans' friends, and I among them, will not stop to love him as before, remember him and think of him. And I have heard that sorrow partaken with others is easier to bear 4 . 3 In an academic context, Bickerman noted Lewy's help with an early article, writing: Darauf hat mich mein Freund Dr. Hans Lewy in Berlin hingewiesen, der auch sonst durch Rat und Tat diese Arbeit kräftig förderte 5 . Bickerman also acknowledged Lewy's enthusiastic support and many improvements with Der Gott der Makkabäer: Das Buch verdankt ihm reiche Anregung und mannigfache Verbesserung 6 . Lewy's role in this case was not limited to the contents and arguments of the book. At the request of the publisher, Schocken Verlag, Lewy corrected and improved Bickerman's German. A note in the Schocken archive indicated that Bickerman's Gott was: Zur Zeit zur Stilrevision bei Dr. Hans Lewy, Jerusalem 7 . Bickerman recommended that someone else be found. He had obligations that would keep him busy for the next three years, after which he might return to Paris: "In this situation, it would be selfish to grab at Hans's materials while I cannot sit down to publish his work 8 ." 5 Finally, writing to Martin Hengel , when reviewing his collected papers on Jewish and Christian topics that he was preparing for publication as Studies in Jewish and Christian History, Bickerman expressed his high evaluation of Lewy and his abilities, noting his own ignorance of Hebrew, the Talmud, Akkadian, or other oriental languages. Bickerman insisted that he saw his limitations: "As a matter of fact, my only advantage is longevity. By some chance, I survived while better ones disappeared: for instance Hans Lewy (emphasis mine) 9 ." I 6 One basis for this friendship was that both Bickerman and Lewy faced career difficulties in Berlin, perhaps because they were Jewish. In Bickerman's case, after a very successful doctorate, he did not pass on his first try at Habilitation. The formal reasons were the disappointing nature of the Habilitationsschrift and its sloppy presentation. However, this failure may have also had something to do with Bickerman being perceived as an "uppity" foreign Jew, who needed to be taught a lesson. Another possibility is that Bickerman may have irked Eduard Meyer by accepting a subvention from the Notgemeinschaft der Deutschen Wissenschaft, in which Meyer played a leading role, while refusing Meyer's offer to help obtain German citizenship 10 .
Ulrich Wilcken was disappointed with Lewy's replies on Roman History, concerning the careers of Sulla and Julius Caesar, marking Lewy as genügend, satisfactory. The overall grade was only cum laude 12 . 8 Habilitation, in July of 1933, was explicitly complicated because Lewy was Jewish. In a Lebenslauf on deposit in the Lewy Archive, written sometime in the 1930s, as Lewy described himself as not yet married, when Lewy was already teaching in Jerusalem, he wrote that: Juli 1933 Habilitation an der Philosophischen Fakultät d. Berliner Universität für das neueingerichtete Lehrfach Oriens Christianus. Habilitationsschrift: "Eine jüdischhellenistische Rede über den Propheten Jona in armenischer Überlieferung." Verlust der venia legendi infolge Beamtengesetzes. 9 This summary was not entirely accurate. At Lewy's Probevorlesung, on July 10, 1933, the following decision was taken: 13 . 10 In fact, only a few days earlier, on July 7, 1933, the faculty was instructed by the Minister of Education, Bernhard Rust , to simply terminate the Habilitation procedures of all Jewish candidates, since they could not be appointed as a result of Nazi legislation 14 . When Lewy appeared before the Faculty Colloquium on July 10, this was an act of defiance, and the decision taken had an element of protest. Nevertheless, the Faculty was powerless. Formally, Lewy passed Habilitation, but was not granted the venia legendi. Effectively, however, he neither passed nor failed: he was simply disqualified. Indeed, the HU archive maintains a list of those who attempted Habilitation. That list is divided into those who passed and those who failed. As a consequence of the decision taken at his Probevorlesung just cited, Lewy appears in neither list. 11 This outcome prompted Eduard Norden (1868 Norden ( -1941 , whose role as Lewy's teacher will be discussed further below, and who was present on July 10, 1933, to write the following letter of recommendation, dated July 14, 1933, which he gave Lewy, preserved in the Lewy Archive, and apparently intended for the authorities at the Hebrew University: 13 In sum, Norden wrote the letter and gave it to Lewy so that Lewy could present it to the authorities at The Hebrew University. Norden's goal, I suggest, was to lay the groundwork for the Hebrew University to rectify the injustice done to Lewy in Berlin as a result of Nazi race laws.
14 And yet, despite the shared career difficulties in Berlin, the Bickerman-Lewy friendship was odd and unlikely. Their temperaments were very different: Bickerman was daring, while Lewy was hesitant, careful, shy, and diffident 19 . Bickerman liked to tell the story of how he and Lewy took a walk one winter day in Berlin. They came to a frozen lake; the ice was sufficiently thick that it was not dangerous to cross, but there was a sign that said that it was forbidden to walk on the ice. Lewy, a good Prussian, took heed of the sign, while Bickerman, the handsome bachelor 20 , dared to walk across the lake, precisely because the sign said not to walk on the ice 21 . While Bickerman and Lewy agreed on one significant ideological pointtheir opposition to communism -they also disagreed about one of the key issues of Jewish life in their times, often a source of dispute that could make friendship impossible 22 . Lewy was a Zionist, who emigrated to Palestine in 1933, while Bickerman was more or less loyal to the anti-Zionist position taken by his father, Joseph Bikerman (1867-1942) 23 . Despite having moderated his views over the years, in his last II 15 The thesis of this article is that one of the most important intellectual foundations of the Bickerman-Lewy friendship was their shared experience as students of Eduard Norden in Berlin, and in their adoption of Norden's approach to the study of antiquity.
The study of Classics in Norden's time faced numerous new challenges. Classics, as taught at all levels up to that of the universities, was no longer widely accepted as a canonical discipline, essential for the formation of German national character and identity, as had been the case since the days of Wilhelm von Humboldt (1767-1835) 25 ; there were other competitors for this role. Perhaps the most prominent was the circle around Stefan George (1868-1933), the "poet and seer, leader of a tight humorless, selfcongratulatory coterie of young men… king of a secret Germany, a hero looking for heroes in an unheroic time 26 ." George and his disciples formed a group with clear sectarian characteristics, in which they were creating a secret center of the world, of which George was the absolute master. Disciples were required to show absolute devotion and sacrifice their personal identity to the total control of The Master. Heretics and traitors were branded and excluded 27 . According to Paul Gérardy (1870-1933), George provided the insight that put an end to His followers' years of hopeless stupid suffering, as He was the only one who still sang the songs of the gods. His devotees gladly offered up all their "brotherly" dreams to dwell in His holy light, in the proud castle of His fellowship 28 . 16 As one extended example of this loyalty and secrecy, the historian Ernst Kantorowicz ( This science came from the school of a great poet who also wanted to be a ruler. Disdain for worn out forms and for the true (absolute) or imagined emptiness of (the usual) forms of scientific analysis produced a reaction among those who aspired to greatness, who possessed intuition, and who were disciples of an aristocratic philosophy (of life). They intended to disseminate the grand -but very problematic -vision of their master, who was a poetic genius, to (all) branches of knowledge. Their motto was to erect eternal images of greatness, symbolic paradigms of periods and cultures. Truth be told, the conscience of historians and philologists in Germany was apparently not that good. (It was therefore easy for) those who possessed a polished and glowing style, based on unknown profundities of metaphysical understanding, to count those (scholars) whose time was up 34 as a result of their meaningless worship of research into minutiae 35 . When (Friedrich) Gundolf (1880-1931), (Friedrich) Wolters (1876-1930), (Kurt) Hildebrandt (1881-1966), and (Hermann) Friedmann (1873-1957) and the rest of the George devotees began to view the misera plebs contribuens 36 of German professors from on high, and announced the arrival of a new science that would investigate symbolic figures, those who were offended and viewed with contempt reacted very little and very mildly 37 . The adherents of the new party quickly conquered the hearts of the best young scholars and some of the most famous university chairs 38 . The intuitive history and philology of George's followers -in which both revolutionary and reactionary objectives were mixed up -had great attractive power, especially for the many young people for whom George's poetry had been the decisive literary experience of their youth… Wilamowitz, the master of Classical Philology in Germany, was one of the primary targets of the attack by the new intuitive science. The choice between the Nietzschean "doves 39 " of the Georgeans and the old tradition represented by Wilamowitz 40 was one of the great emotional decisions that young philologists had to make 41 . 19 Scholem's own interest and attraction to the George circle is explicit from any number of documents. Therefore, although formally he was speaking in memory of Lewy, his comments on the decision scholars needed to make between the Nietzschean "doves" and philology have an autobiographical component 42 . Yet, in the end, Scholem's personal dislike of the George circle is evident throughout this passage, but just in case any reader missed the point he concluded this summary with the comment that many of George's followers became "prophets of the new Baal and kindled a foreign flame in the temple of wisdom", i.e. were devoted Nazis 43 . 20 Norden would have none of this. For him, Wilamowitz was the bright, shining, central star of the discipline: Princeps philologorum, aquila in nubibus 44 . Norden recognized that Wilamowitz had been the subject of criticism, yet insisted that Wilamowitz was more open than anyone to well founded arguments contradicting his own previous conclusions 45 . Norden maintained that Wilamowitz was intimately connected, in the best possible way, to the contemporary German world in which he lived. His contribution was to ennoble the stock of the German tree with a Greek graft 46 . He was a classical philologist, firmly opposed to the imitative tendencies of classicism (in the pejorative sense of the term) 47 . 21 In his own work, Norden dealt with philological minutiae, "nitpicking" analysis of words, terms, and formulae. However, according to Elias Bickerman's portrait of Norden 48 , the goal of these studies was not to make something of nothing (see above, nn. 35 and 38), but to ask and answer some of the most important and ever-lasting questions about the meaning of western civilization: mysticism might be an antidote to contemporary materialism, but he warned against other forms of mysticism that would lead to magic, occultism, astrology, and an abandonment of personal responsibility (allegiance to a fuehrer, whether Georgeabove, n. 27 -or yet another?). The latter sort of mysticism was the enemy of clarity and thought, all that was characteristic of the Greek soul and of its related German counterpart 51 . 22 As one concrete example of Norden's method and its consequences, according to Bickerman, Norden showed how: formed the project of writing a general history of the ancient world, which he never abandoned, organizing his life accordingly… Meyer's great contribution lies in the fact that he was the first to give a presentation of ancient history as a whole, as a part of Universalgeschichte -not as a generalization based on second-hand information, but as an original contribution built up on a solid and lasting foundation… his was the first real history of the ancient world 53 .
24 Indeed, Meyer's approach is evident in Norden's inaugural address as Rector. Besides the obvious turn to Greek, Latin, and German sources, Norden appealed to Egyptian literature, the Hebrew Bible, the New Testament, Babylonian sources, and the formulas in an old Nordic Icelandic peace agreement. Norden recognized that he did not have the linguistic competence to draw conclusions concerning sources in all these languages 54 , but relied on the assistance of experts 55 . Even when the explicit focus was on Greeks, Romans, and Germans -as in his address on Heldenehrungen, from 1928 -Norden noted that there were impressive examples of the phenomenon under consideration outside the limits of his analysis, which he would therefore not discuss in detail in his speech 56 . In defense of his turning to material in languages that he did not know himself, awkward (if not worse) for a philologist who insisted on mastery of Greek and Latin, Norden declared that he was an intellectual vagabond, dependent on knowledge borrowed from others 57 . Yet, Norden hoped that the results, in his case, would justify the risks taken. In the end, I propose that Norden intended to avoid the reproof that he was one of those German professors who conducted extensive research whose results would allow them to take: "A certain pride in the discovery how few of one's inherited ideals one had to give up 58 ." The wider basis on which he drew his historical conclusions could help fill the hunger for wholeness, the fear of modernity, and the desperate need for roots and community that characterized the times. Classical scholarship of fairly traditional sort, supplemented by Meyer's Universalgeschichte was supposed to supply a sufficient cultural foundation to cope with the uncertainties of the new age. 25 On the narrowest scale of personal identity, Norden was almost desperate to be recognized as German. He considered the fact that he was born a Jew a personal disaster 59 . In his popular talks, he always stressed that he shared the German national and cultural heritage: it was ours 60 . As a result, Norden's encounter with Nazism was unusually traumatic and left him a confused and broken man 61 . His conversion to Christianity at age seventeen was of no avail. He had no interest in the return to Judaism widespread among other former Jews after Nazi persecutions began. In his view, too many were becoming Jewish fanatics, newly devoted to a religion that he considered an empty shell, devoid of all meaning. Nor did remarks that came uncomfortably close to support for Hitler, as the strong man who might save Germany, help; 67 . Since he never learned Hebrew well as a youngster 68 , and resisted the urging of his friends to do so later in life (see below, page 116), he relied on the assistance of a team of "research assistants", his friends at the Jewish Theological Seminary. These were some of the most distinguished experts of the time. Indeed, if anywhere in his published work Bickerman offered a comment on a Hebrew text based on knowledge beyond that available to all from the most standard translations, one of these friends was always noted as the source. As Bickerman wrote to Judah Goldin (1914-1998), one of the members of this personal team of academic advisors: "An Amhaarez like me needs the imprimatur of a hakam 69 ." In sum, even if he never learned the necessary languages himself, Bickerman's universalized the study of Greco-Roman antiquity, but with a deliberately Jewish tendency. 28 In keeping with the complex nature of his identity, Bickerman's way of dealing with the mystical turn so popular in his time also had a distinctive character. Norden's remarks on mysticism were noted above, page 108. From another vantage point, Bickerman's St. Petersburg teacher, Rostovtzeff, had warned that the contemporary outburst of mysticism was not something desirable, as it might: "Work the end of our proud civilization", much as mysticism had contributed to the undoing of what was best in the ancient world. Rostovtzeff was concerned that: "Mystic aspirations in their higher and lower aspects are coming up afresh, especially among those people who learned a bitter lesson in the turmoils of revolution led by the materialistic spirit of socialist teachings 70 ." Socialism, according to Rostovtzeff, was fomenting mysticism, and the latter might undo the best in the modern civilization, as it had done in antiquity. As Bickerman was staunchly anti-communist throughout his life 71 , he might have found Rostovtzeff's attitude very congenial. 29 Bickerman's more elaborate answer to the challenge of mysticism was an explicit and defiant historicism 72 . As he wrote, in the Preface to The Maccabees, completed in 1947, he had worked hard to turn himself into a contemporary of the ancient Maccabees rather than understand them in contemporary terms, for example, to turn them into the patrons of Zionist athletic clubs. He had turned the evidence over and over again with infinite patience, seeking to restore the people of the past as they lived and worked in their own environment. His goal was to write objective history, to be a contemporary of the Maccabees, and not to make a point about his own times via an analysis of the Maccabees 73 . When his student at Columbia University, Leo Raditsa , noted that Bickerman once seemed to be veering too close to the "Crocean heresy", that all history was simply a reflection of the present in which the historian lived, Bickerman insisted that this was not the case. Bickerman re-stated his belief in positivism and insisted that the concessions he had made to Crocean relativism in the draft essay Raditsa had seen were minor, insignificant, and only on the fringes. Bickerman explained that he still believed that the historian's task was: "To tell us what really happened in the past 74 ."
30 At the same time, Bickerman turned to the rationalist heroes of the enlightenment, to the philosophes, as his source of inspiration. None of this mystical or theological mumbo-jumbo for him. He would serve up a straight dose of reason, with all its devastating consequences for those who adhered to a naïve or tendentious faith. Bickerman was drawn to the rationalism of Montesquieu (1689-1755), the critical reading of the Bible by English deists, such as Henry Dodwell (1641-1711) and Anthony Collins (1676-1729), and the anti-clericalism of Voltaire (1694-1778) 75 . In class, he claimed that his wide reading made him the most qualified faculty member at Columbia to teach French Intellectual History of the 18 th century, or American History of the Colonial and Revolutionary Eras, to elaborate the ways in which the "Founding Fathers" were disciples of the philosophes. There are numerous slips of paper in the Bickerman Archive at the Jewish Theological Seminary with notes on the philosophes 76 , and references to the philosophes are scattered throughout Bickerman's publications. For Bickerman, the giants of rational enlightened thought, the philosophes, could serve as a cure to the ills of modern irrationality. 32 However, since Lewy died so young, he did not live to elaborate the details and longer range goals of his scholarly agenda, so that the picture is incomplete. I therefore propose to return to Scholem's eulogy. After the general remarks about the Georgekreis quoted above, Scholem turned to Lewy. Scholem and Lewy were very close friends in Jerusalem, so he was an appropriate choice to eulogize Lewy 78 . They were among the six members of the pilegesh group that met regularly on Saturday afternoons to discuss matters of mutual interest, Jewish mysticism in particular. Pilegesh, in Hebrew, was an acronym for the names of the members, all scholars of the highest distinction: Hans J.
Polotzki , Hans Jonas (1903-1993) 79 , Lewy, George Lichtheim (1912-1973, at whose home the group met), Scholem, and Samuel Sambursky (1900-1990) 80 . Since pilegesh means "concubine" the name was an explicit ironic acknowledgement that there was something not quite legitimate about what these men were doing together 81 . 33 Scholem framed his remarks in memory of Lewy in terms of the Rabbinic traditions about the four sages who entered pardes, that is engaged in esoteric philosophy (thag. 2.3, 381, Lieberman, and parallels). Three were harmed by whatever they saw: they "looked 82 ", but the results were disastrous in one way or other. Only R. Akiba went up in peace and went down in peace. Unlike the three others, R. Akiba apparently "looked", but whatever he saw had no deleterious effect on him. According to Scholem, George the poet and seer had enormous influence in the circles of young Zionists, especially during the critical years when Lewy's character was formed, in the early 1920s. Much of the special atmosphere of the circle around George penetrated into youth movements that admired George. When (George and his followers) raised the banner of the nuova scienza, the new path in academic life, these slogans found attentive ears among young Jews as well… As a result of his psychological bent, and his aesthetic and poetic sensibilities, Lewy should have been one of those who turned in the direction of imagination. However, his penetrating critical eye suspected the demonic forces hidden there. Lewy was loyal to George's lyrical poetry, but turned his back on the ideology of the George school. He "looked into" the profundities of the aristocratic symbolic world, and decided against it. Lewy "looked" and withdrew. He detested the supposed syntheses of those who possessed the modern holy spirit, and instead elected a life of intensive work and tireless analysis. With a clear mind, he chose the most demanding methods of research championed by the sage Eduard Norden, who remained au-dessus de la mêlée, above the polemic of the different schools 83 . However, the fear of the seduction of the intuitive science that he had rejected remained engraved in Lewy's heart. As a result, he always carefully investigated the claims of intuition, both his and that of others, and considered them suspect. Accordingly, he matured before his time. Eighteen years ago (i.e. in 1927), when I met him for the first time, he already knew the direction his life would take, and his academic character was set no less than his personal character. And yet, for Lewy, the sun never set on the world of intuition. I believe that it was not an accident that Lewy chose to study topics connected with the world of intuition. Religious literature and questions concerning the history of religion in late antiquity drew his attention and occupied him all his years. This literature demands great devotion, preparation, and exact analysis if one wants to reach firm conclusions concerning the questions it raises. Hellenistic religious mysticism, from Philo of Alexandria to the last of the Neo-Platonists, Proclus in particular, was at the heart of Lewy's work all the years I knew him. This was a place for a fruitful combination between Lewy's most unusual abilities and the deepest academic issues with far-reaching consequences… This research demanded exacting and profound ability at analysis, not only in order to appreciate the significance of religious ideas and symbols, but also to grasp the connections -often hidden from the eye -that open the path to a true understanding of ideas. Questions such as the path that leads from Wisdom, as in Proverbs, to Eastern-Greek gnosis aroused Lewy's interest to the highest degree. The philologist in him found the thread of Ariadne that runs through the labyrinth of syncretistic Hellenism in the history of terms and terminology. He knew well that the history of religion depends even more than the history of philosophy on the history of words and images 84 . 34 To draw the conclusion from Scholem's analysis, in the terms of this article, Lewy remained loyal to a mystical vision, yet knew how to draw out its sting and potentially harmful consequences, by studying the history of mysticism with the help of the philological tools learned from Norden, "the history of words and images", what Bickerman called "nitpicking" philological analysis of terms and forms in his portrait of Norden cited above 85 . Appropriately, Scholem concluded his remarks in memory of Lewy by citing the comment of Fustel de Coulanges that Lewy inscribed on one of his works: Le devoir de l'historien: une vie d'analyse pour une heure de synthèse. Scholem lamented the fact that Lewy had devoted his whole life to analysis, but because his life was so short did not have the privilege of arriving at the final moment of concluding synthesis for which he strived and at which he almost arrived. "The song of Lewy's life was cut off in the middle 86 ."
35 In order to prepare himself for this task, Lewy was no vagabond, dependent on the help of others to study material in languages he did not control. Unlike Norden and Bickerman, Lewy learned the necessary languages himself -Hebrew, Aramaic, Syriac, Arabic, and Armenian at the University in Berlin and in the Hochschule für die Wissenschaft des Judentums 87 . Even Norden appreciated the significance of Lewy's efforts, as is clear from the letter he wrote on July 14, 1933 cited above. 36 As an expression of his own academic commitments, stressing the need not to remain a vagabond, but to learn the languages of the East and their literatures oneself, Lewy urged Bickerman to learn Hebrew. He wrote inviting Bickerman to join the editorial board of a new journal on Jewish Hellenism that he intended to found:
We are fostering a plan for which we need your assistance…: to start a journal dedicated exclusively to the research in Jewish Hellenism, both from the Greek and Jewish side… The task and the aim of the journal need no explanation: there does not exist any organ in any country which serves to this special purpose… Besides, the research in Jewish Hellenism is badly hampered by the fact that both Christian theologians and Jewish feuillitonists regard it as their battlefield. I think the time has arrived to reclaim it from both sides for a sound and unbiased criticism. As name for this journal I should propose: YEPHET, according to the verse in Gen. ix. 27: "God enlarge Japhet, and let him dwell in the tents of Shem 88 ." Yet, at the same time, Lewy felt obliged to remind Bickerman:
it would demand from you one effort: to learn modern Hebrew in order to understand the articles published. But I think, generally, that you can no longer avoid this effort, and I am sure that it will be worth while from many regards 89 . 37 Despite their close friendship, this advice has a rebuking tone, something like "it is about time that you did this."
38 Lewy's way of dealing with the challenge of mysticism was thus somewhat different than Norden's or Bickerman's. Where Lewy and Bickerman were closer to each other was in their approach to universal history, to including the Jews as part of the story of the ancient world: Lewy, as already noted above, chose to focus on gathering the sources discussing the Jews and Judaism in Greco-Roman literature. He had a major project, already underway in his Berlin years, and financed by the Notgemeinschaft der Deutschen Wissenschaft 90 , devoted to this effort. According to Scholem, from his earliest days as a student in Berlin until his last days in Jerusalem, Lewy regularly lamented the walls separating Jewish Studies from the world of general knowledge. He saw these boundaries as artificial, and never stopped blaming fellow scholars of Judaica for having erected them themselves. He dreamt of a fruitful union between philology, as he understood it, and Talmudic research and study of the Jewish tradition. He spoke often among his friends on the mutual obligations of both sides and of his great disappointment that too many specialists in Jewish Studies did not understand their task and role 91 . If Lewy had been privileged to live a longer life, Norden's universal vision of the world of antiquity would have yielded a singular contribution of the highest caliber.
IV 39 The chain of scholarly tradition in which Norden was an important link had at least two more links coming off Norden's place in that chain -Bickerman and Lewy. These new links would not have taken the form they did without their connection to Norden, but each took the Norden heritage in a somewhat different direction -one scholar turning to the heroes of rationalism, the philosophes, the other to the history of mysticism. One troubled to learn as many Eastern languages as possible, the other resisted the suggestions to learn Hebrew, relying on the help of friends. These differences, however, were minor in comparison to the lessons both Bickerman and Lewy learned from Norden, with their mutual concern with words, formulas and their history (in diplomatic texts for Bickerman, in mystical works for Lewy), and to write universal history. Whatever personal similarities and differences there may have been between Bickerman and Lewy, the intellectual basis for their friendship went back to their years with Norden in Berlin.
40 Chains of tradition also come to an end. Circumstances are such that it is now almost impossible to add further links to the Norden-Bickerman-Lewy chain. Both Bickerman and Lewy were beneficiaries of an academic training varied, rich, high in level, but also nearly impossible to duplicate anytime or anywhere since. Bickerman founded no "school 92 "; his posthumous work, The Jews in the Greek Age (1988), the cumulative result of more than forty years of investigation and writing, has had little impact on subsequent scholarship 93 . Lewy, along with other scholars trained in Berlin, through their teaching at the Hebrew University helped shape the study of Classics there and in Israel as a whole 94 , but Lewy's life was too short. 41 There is a well known story about the conversation between the great mathematician at Göttingen, David Hilbert (1862-1943), and Bernhard Rust, the Nazi minister of Education, when Rust asked Hilbert about the state of mathematics at Göttingen, now that it had been purged of its Jewish influence. Hilbert responded: "Mathematics in Göttingen? There is really none any more 95 ." John Glucker has written much the same for Classics in Germany: 42 The reason for this decline was not that Jews are possessed of some special geniusthat would be a perverse inversion of Nazi racism, one as equally objectionable as the other. Rather, learning at the highest level requires freedom for all, and cannot flourish long under circumstances of persecution or extermination. So, the world of Norden-Bickerman-Lewy is gone. We can only respond by applying Scholem's concluding remark on Lewy's short life to the Norden-Bickerman-Lewy chain as a whole: we can marvel at their achievements, appreciate their singular contributions, but also lament the fact that the song of their collective academic and intellectual life was cut so short. develop self-cultivation, but the latter was not meant to be chaotic but controlled through a study of the ancients, that is, the Greeks whose language itself was supposed to discipline and energize the mind (emphasis mine). Thus informed, reason must secure its domination over the senses and activate man's ethical nature. 
